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Please Donate to Keep this 

Project Going! 

This Shabbos is Shabbos HaGadol, the Shabbos before 

Pesach. On this Shabbos the Jewish People merited great 

miracles. This happened in the merit of their dedication 

and self-sacrifice to tie the sheep to their bedpost for the 

Korban Pesach, despite the fact that the Egyptians 

worshipped the sheep. 

We see that the effort and dedication involved in a mitzvah 

is reflected in the result of the mitzvah. Similarly, when 

someone gives of himself to help spread Chassidus, this 

amplifies the effect of the mitzvah of learning Chassidus. 

Please help this project continue so that Torah Or and 

Likutei Torah will be available to Jews around the world 

in the language they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter 

Rebbe, who wants his maamarim to be available 

to every Jew in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become 

a monthly donor of $18.  

With these $18 a month, you will have the tremendous merit 

of having translated the Torah Or and Likutei Torah, making it 

available to Jews all around the world, and will receive the 

tremendous merit and blessings that come with that! 

For additional sponsorship opportunities, or questions on the 

project, email me at lessonsinlikutaytorah@gmail.com 

 ב"ה 

http://www.donorbox.org/LearnChassidus
mailto:lessonsinlikutaytorah@gmail.com
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Likutay Torah 

 ה וֹרָ תּ י לִקּוּטֵ 
 ַ רָש  ָ קְרָ  תפ    א וַי ִ

בּוּר  יל דִּּ תְחִּ  הַמַּ

סַח לְהָבִין   פֶּ נֵי מַה יוֹם טוֹב ד ְ ְ  1מִפ 

 ' אעַמּוּד  ז"טף דַּ 

“Internalizing Unlimited Holiness on 

Pesach” 

Chapter 1  )א( 

We need to understand: Why 

is the holiday of Pesach 

celebrated on the day that the 

miracle occurred, unlike on 

Chanukah and Purim, when 

the holiday is celebrated on the 

day of rest from the 

persecution? 

פֶסַח  לְהָבִין   דְּ טוֹב  יוֹם  מַה  נֵי  פְּ מִּ

יּוֹם   בַּ הַנֵּסהוּא  ה  עֲש ָׂ נַּ ֶ אֵין  ש  ֶ ּ , מַה ש 

יוֹם   בְּ הֵן  ֶ ש  ים  וּפוּרִּ ה  חֲנוּכָּׂ בַּ ן  כֵּ

נוּ  ה הַמְּ  :  2חָׂ

The holiday of Purim was originally celebrated on the 14th of Adar, 

which is the day after the Jewish People defeated their enemies, on the 

13th of Adar. Similarly, Chanuka was celebrated starting on the 25th 

of Kislev, the day after the Jewish people defeated their enemies on the 

24th of Kislev.  

 
סֵפֶר    1 ה בְּ סָׂ דְפְּ נִּּ ֶ מַח צֶדֶק ש  יצּוּר מֵהַנָּׂחַת הַצֶּ קִּ נֵינוּ הוּא בְּ סַח תקע"א. לְפָׂ חַג הַפֶּ )נֶאֱמַר יוֹם א דְּ

ים תקע"א עַמּ  רִּ אֲמָׂ  וּד קמד(. הַמַּ

ין מַה   2 פָּ   )וְעַי ֵּ ר ב ְ אֵּ תְב ָּ נ ִּ ֶּׁ ים  ש   י לְךָּ מַהְלְכִּ תַת ִּ ' וְנָּ מַר כו  הֹ אָּ יל "כ  תְחִּ ר הַמ ַ ו  ב  ב, סוֹף ד ִּ ֶּׁ ש  ת וַי ֵּ ַ ש  רָּ
 "' ה אוֹר ל, ד(כו   (. )תּוֹרָׂ
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However, Pesach was originally celebrated on the 15th of Nissan, the 

same day when Hashem killed the firstborns of Egypt, which was the 

completion of the victory over the Egyptian enslavement. How was it 

possible for the Jewish People in Egypt to celebrate their freedom from 

slavery while they were still in the country of their oppression, 

surrounded by their enemies? In fact, the main celebration of Pesach 

was in the beginning of the night of the 15th of Nissan, which was 

before the killing of the firstborn of Egypt, which happened only later, 

at midnight! 

We can understand this by 

prefacing an explanation of the 

following two concepts: 

Hashem has Light that 

‘Memalei-Permeates’ the 

worlds, and He has Light that 

‘Soiveiv-Encompasses’ and 

surrounds the worlds.  

נְיַן מְמַלֵּא וְסוֹבֵב:   ים עִּ הַקְדִּּ ן בְּ  וְיוּבָׂ

 

‘Memalei-Permeating,’ refers 

to G-dly light and energy which 

is drawn down from one level 

to the next, from the world of 

souls, then to the world of 

angels, until it is drawn down 

into this physical world. For it 

is known that this world 

receives its sustenance from 

the 70 spiritual ministers, and 

the ministers receive from the 

angels, which in turn receive 

from a higher level, which 

receives from a yet higher level 

above them.   

אוֹר  –מְמַלֵּא    : ירוּש  וְחַיּוּת    פֵּ

לְמַדְרֵגָׂ  ה  דְרֵגָׂ מַּ מִּ ךְ  ָׂ מְש  עוֹלָׂם  הַנִּּ ה, 

עַד   ים,  כִּ מַלְאָׂ ךְ  כָּׂ וְאַחַר  מוֹת,  ָׂ ש  הַנְּ

י.   מִּ ְ הַגַּש  ה  עוֹלָׂם־הַזֶּ בָּׂ ךְ  ַ מְש  נִּּ ֶ ּ ש 

ל   מְקַבֵּ ה  הַזֶּ עוֹלָׂם  הָׂ ֶ ש  ע  נוֹדָׂ הֲרֵי  ֶ ש 

ן   מִּ ים  לִּ מְקַבְּ ים  רִּ ָׂ וְהַש ּ ים,  רִּ ש ָׂ מֵע' 

בוֹהַּ  "גָּׂ ים,  כִּ לְאָׂ " הַמַּ בוֹהַּ גָּׂ מֵעַל   3  

יו.  לָׂ עָׂ ֶ  ש 

However, ‘Soveiv-

Encompassing’ is the level of 

G-dly light and energy that is 

אוֹר   הָׂ ינַת  חִּ בְּ הוּא,  הַסּוֹבֵב  ל  אֲבָׂ

יְדֵי וְ  עַל  ךְ  ַ מְש  נִּ אֵינוֹ  ֶ ש    הַחַיּוּת 

 
 )קֹהֶלֶת ה, ז(.  3
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not drawn down into orderly 

levels from one to the next; 

rather it is drawn down to all 

levels at once.  

לְכוּלָּׂם   אֶלָּׂא  זֶה  לָׂ ה  זֶּ מִּ גָׂה  הַדְרָׂ

ד.   אֶחָׂ  כְּ

By way of analogy of the soul, 

there are also two types of 

transmissions of energy:  

גַּ  יֵש   נֶּפֶש   בַּ ל  ָׂ ש  מָׂ רֶךְ  דֶּ ב'  עַל  ן  כֵּ ם 

עוֹת הַחַיּוּת  פָּׂ ְ ינֵּי הַש   :  מִּ

1- That which is drawn from 

one level to the next – from 

intellect to emotions, and from 

emotions to conscious thought, 

and from conscious thought to 

speech, and so forth.  

ה   לְמַדְרֵגָׂ ה  דְרֵגָׂ מַּ מִּ ךְ  ָׂ מְש  הַנִּּ   – א': 

דּוֹת   מִּּ וּמִּ דּוֹת,  לְמִּ כֶל  ֵ ש ּ מִּ

בּוּר  לְ  ה לְדִּ בָׂ ָׂ חֲש  מַּ ה, וּמִּ בָׂ ָׂ ' מַחֲש   .  כו 

2- That which shines on all 

levels as one, not by way of 

being drawn down in an 

orderly fashion from one level 

to the next.  

לּאֹ  וְהַב ֶ ד ש  אֶחָׂ יר עַל כּוּלָּׂם כְּ אִּ ': הַמֵּ

גָׂה מִּ  הַדְרָׂ ה בְּ כָׂ ָׂ  זֶּה לָׂזֶה.  עַל יְדֵי הַמְש 

We see in the body something 

corresponding to “Soveiv-

Encompassing”: When 

someone thinks that he wants 

to move his foot, his foot will 

move immediately and 

instantly. It does not take any 

time4 for the thought in his 

יַּעֲלֶה   ֶ ש  כְּ ים,  רוֹאִּ נוּ  אָׂ ֶ ש  וְהוּא 

פְעוֹל מוֹחוֹ לִּ בְּ ֶ רְצוֹנוֹ ש  ר    בִּּ בָׂ אֵיזֶה דָּׂ

רֶגַע   יָּׂד, כְּ רֶגֶל מִּ פְעַל הָׂ רַגְלוֹ, אֲזַי תִּּ בְּ

בְּ  מִּ  , ש  עַד  מַמָּׂ ה  מָׂ זְמַן  יַּית  הִּ ְ ש  י  לִּ

עַל   הַמּוֹחַ  ן  מִּ ה  רָׂ הֶאָׂ הּ  בָּׂ ך  ַ יוּמְש  ֶ ש 

דְרֵגוֹת.  יְדֵי   סֵדֶר הַמַּ לוּת כְּ ְ לְש  תַּ ְ ש   הִּ

 
4   It does take a split second for the message to travel from the brain to 

the foot through the nervous system, usually much less than a tenth of a 

second. However, compared to a message passing through an entire 

hierarchy of intellect and emotions, it is seemingly instantaneous. An 

example of non-instantaneous processing is when someone is faced with 

a complex question of what to do (e.g., to take a certain job) that requires 

the idea being processed through his intellect and emotions before he 

decides on what to do. In contrast, the simple decision of moving one’s 

foot travels from the brain seemingly instantly to the foot in a fraction of 

a second. 
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mind to travel through all the 

levels of his intellect and 

emotion, or through his other 

body parts until it reaches his 

foot.  

This shows that the messages 

of the brain reach the foot also 

in a way that is not stepwise. 

Rather, the brain has a direct and 

equal connection with each part 

of the body. This connection is 

not dependent on any other 

mental, emotional, or bodily 

entities. 

רַת   הֶאָׂ ֶ ש  נֵי  פְּ מִּ הֶכְרֵחַ,  בְּ הַיְינוּ 

לּאֹ עַל יְדֵי  הַמּ  ֶ ן ש  ם כֵּ הּ גַּ יר בָּׂ וֹחַ מֵאִּ

ה זוֹ   גָׂ ' הַדְרָׂ  . כו 

Similarly, Above, there are two 

manners of the Flow of Life and 

Light from Hashem: 

עוֹת:   פָּׂ ְ ינֵּי הַש   וְכֵן יֵש  לְמַעְלָׂה ב' מִּ

‘Memalei Kol Almin-

Permeates all Worlds’ is the 

ray which is revealed and 

drawn down according to the 

order of levels.  

י  לְמִּ עָׂ ל  כָּׂ ה  "מְמַלֵּא  רָׂ הַהֶאָׂ יא  הִּ ן" 

בִּּ  ֶ סֵדֶר  ש  כְּ ךְ  ַ מְש  וְנִּ ילּוּי,  גִּּ ינַת  בְחִּ

דְרֵגוֹת,    הַמַּ

Regarding this, it is written 

(Yeshaya 6:3), “The entire 

world is filled with ‘ ֹבוֹדו  His]-כ ְ

Glory],” and the Targum 

Yonasan explains that ‘ ֹבוֹדו -כ ְ

[His Glory]’ here means ‘His 

Radiance.’  

יב   תִּ כְּ עְיָׂה ו, ג( וְעַל זֶה  ַ ל  )יְש  : "מְלאֹ כָׂ

יו  זִּ הַיְינוּ  וּ"כְבוֹדוֹ"  בוֹדוֹ",  כְּ רֶץ  אָׂ   5הָׂ

 '  . כו 

In other words, the verse is saying that the whole world is full of the 

‘Radiance’ of Hashem’s Light as it comes down into each level, 

according to the individual capacity of that level. 

 
סוּק(. 5 ן עַל הַפָּׂ רְגּוּם יוֹנָׂתָׂ  )תַּ
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However, the ‘Soveiv-

Encompassing’ Light is not 

directly revealed, only an 

external aspect of it is revealed.  

לֶּה   תְגַּ אֵינוֹ מִּ ֶ ל הַ"סּוֹבֵב" הוּא, ש  אֲבָׂ

יּוֹת,   יצוֹנִּ ינַת חִּ בְחִּ , רַק בִּּ ש   מַמָּׂ

However, this revelation is 

present in everything but not 

according to its level, since “All 

are equal before Him,” souls 

and angels, spirituality and 

physicality, and even the 

kelipos (unholiness).  

וְכוֹלָּׂא   ה,  גָׂ הַדְרָׂ יְדֵי  עַל  לּאֹ  ֶ ש  ל  אֲבָׂ

יהּ  קַמֵּ ים  וִּ ָׂ ים,    –   ש  כִּ וּמַלְאָׂ מוֹת  ָׂ נְש 

ילוּ   וַאֲפִּ יּוּת,  מִּ ְ וְגַש  יּוּת  נִּ רוּחָׂ

יפּוֹת   .  קְלִּ

As it is written (Yirmiya 23:24), 

“For the heavens and the earth 

I fill.” I Myself—Hashem’s 

Being and Essence, “fills” the 

heavens and earth entirely 

equally. 

תוּ  כָּׂ ֶ ש  כד(ב  וּכְמוֹ  כג,  רְמְיָׂה  "אֶת  )יִּ  :

לֵא"   מָׂ י  אֲנִּ רֶץ  אָׂ הָׂ וְאֶת  ם  מַיִּ ָׂ ּ   – הַש 

י"   רֵךְ,    – "אֲנִּ תְבָּׂ יִּ וְעַצְמוּתוֹ  הוּתוֹ  מָׂ

ש   וֶה מַמָּׂ ָׂ ש  רֶץ בְּ אָׂ ם וָׂ מַיִּ ָׂ ּ לֵא" הַש   .6"מָׂ

Now, regarding Pesach it is 

written (Shemos 12:23), “And 

Hashem passed over the 

entryway.” Meaning, that the 

miracle was by means of a 

revelation of a light in a way of 

“skipping over,” and not by 

way of the orderly progression 

of spiritual levels 

(Hishtalshelus), from one level 

to the next. Rather, this 

revelation came in a way of 

‘Soveiv Kol Almin-

Encompassing all Worlds,’ as 

it is written (Shemos 12:12), 

יב   תִּ כְּ פֶסַח  בְּ נֵּה  כג( וְהִּ יב,  :  )בֹּא 

תַח"   הַפֶּ עַל  ה'  סַח  :    – "וּפָׂ ירוּש  פֵּ

ה   רָׂ לּוּת הֶאָׂ תְגַּ יָׂה הַנֵּס עַל יְדֵי הִּ הָׂ ֶ ש 

יְדֵי   עַל  לּאֹ  ֶ ש  ילּוּג,  דִּּ ינַת  בְחִּ בִּּ

ה,   לְמַדְרֵגָׂ ה  דְרֵגָׂ מַּ מִּ לוּת  ְ לְש  תַּ ְ ש  הִּ

ין",  לְמִּ עָׂ ל  כָּׂ "סוֹבֵב  ינַת  חִּ בְּ   וְהַיְינוּ 

תוּב   כָּׂ ֶ מוֹ ש  י": "וְעָׂ )בֹּא יב, יב( כְּ   –     בַרְתִּּ

ךְ  י וְלאֹ מַלְאָׂ '"אֲנִּ  .  7" כו 

 
תְב ָּ  6 נ ִּ ֶּׁ ין מַה ש   ח קֹרַח" )וְעַי ֵּ ק ַ יל "וַי ִּ תְחִּ ר הַמ ַ ו  ב  דִּ ה ב ְ ז ֶּׁ ר מִּ ן קֹרַח נב, א(אֵּ  (. )לְקַמָּׂ
יאֵנוּ"(. 7 א "וַיּוֹצִּ סְקָׂ סַח, פִּּ ל פֶּ ֶ ה ש  דָׂ  )הַגָּׂ
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“And I skipped over” – “I and 

not an angel.” 

The reason this was necessary, 

unlike in the story of the camp 

of Sancheirev, when the 

enemies of the Jewish people 

were killed by an angel and not 

by Hashem Himself, as it says 

(Melachim II, 19:35), “And the 

angel of Hashem went out and 

struck down the camp of 

Ashur.” Similarly regarding 

Sisera’s army, Hashem sent 

angels to destroy them instead of 

“Hashem Himself,” as it were.  

ן, וְלֹ  הְיוֹת כֵּ יךְ לִּ רִּ יָׂה צָׂ הָׂ ֶ עַם ש  א  וְהַטַּ

אֱמַר   נֶּ ֶ ש  יב  סַנְחֵרִּ מַחֲנֵה  בְּ מוֹ  כְּ

ים ב' יט, לה(  צֵא מַלְאַךְ ה' וַיַּךְ  )מְלָׂכִּ : "וַיֵּ

וּר";  ּ מַחֲנֵה אַש  א  בְּ יסְרָׂ סִּ ' 8וְכֵן בְּ    –  כו 

The reason: There, it was 

simply a mission to carry out a 

task that was ready to be done 

– go and strike them!  

לְבַד   בִּּ יחוּת  לִּ ְ ש  רַק  יָׂה  הָׂ ם  ָׂ ש  י  כִּּ

ן   ר מוּכָׂ בָׂ הֶם!   –לְדָׂ    9צֵא וּפְגַע בָּׂ

This is unlike the case of 

Mitzraim in the Striking Down 

of the Firstborn, “Every 

firstborn” was killed, and they 

needed discernment to know 

which was the firstborn to his 

father, since they were steeped 

in immorality and it was unclear 

who each person’s father was, 

thus making it difficult to 

ת   מַכַּ ם,  צְרַיִּ מִּ בְּ ן  כֵּ אֵין  ֶ ּ ש  מַה 

כוֹרוֹת   כוֹר"   – בְּ בְּ ל  יךְ  10"כָּׂ רִּ וְצָׂ  ,

נָׂה לֵ  כוֹר  הַבְחָׂ י הוּא הַבְּ ב,  ידַע מִּ לְאָׂ

ה  מָּׂ זִּ ים בְּ טוּפִּ ְ יוּ ש  הָׂ ֶ  .  11ש 

 
ש    8 ט:  )רְאֵה  ד,  ים  הבְיַד  וֹפְטִּ ָ מוּ",    אִש   לְחָׂ נִּ ם  מַיִּ ָׂ ש  ן  "מִּ כ:  ה  ם  ָׂ וְש  א".  יסְרָׂ סִּ אֶת  ה'  מְכֹּר  יִּ

"י: ִּ אֵילָׂךְ(. וּבְפֵירוּש  רַש  יו". וּרְאֵה זהַֹר חֵלֶק ג רסט ב וָׂ אָׂ ם צְבָׂ לַח בָּׂ ָׂ רוּךְ הוּא ש  דוֹש  בָּׂ  "הַקָּׂ
מוּאֵל יפִּּ ל עַ ) 9 ְ  . (דוְעוֹ .  ב א, טו־ ש 

י, יב: " )בֹּא יב  10 ם, כט.    וְעָבַרְת ִ ָׂ כוֹר". ש  ל בְּ י כָׂ יתִּ כֵּ יְלָׂה    :. וְהִּ י הַלַּ חֲצִּ י בַּ כוֹר"(.   וַה' וַיְהִּ ל בְּ ה כָׂ כָּׂ     הִּ
ם(.  11 ָׂ "ן ש  רַמְבַּ "י בֹּא יב, ל. וּבַּ ִּ  )רְאֵה רַש 
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determine the firstborn of a given 

father.  

Even a firstborn of the mother 

was difficult to know, since 

there were those who were 

older and therefore it wasn’t 

obvious who was born first, 

since only in a household of 

children is it obvious which one 

is the oldest and born first, and 

this is not within the capacity 

of an angel to discern these 

matters. 

בְּ  ילוּ  ה  וַאֲפִּ ֶ ש  קָׂ ן  כֵּ ם  גַּ לְאֵם  כוֹר 

ים,   זְקֵנִּ יוּ  הָׂ ֶ ש  מֵהֶם  הֲרֵי,  ֶ ש  לֵידַע, 

ין.  ךְ לְהַבְחִּ לְאָׂ כֹחַ הַמַּ  וְאֵין זֶה בְּ

The reason that is written in 

the holy Sefarim, (the Siddur of 

the Arizal, specifically), that an 

angel is unable to descend to 

such a place of impurity, is far-

fetched. In fact, we see a proof 

from the story of the camp of 

Ashur, which was punished 

through an angel, showing that 

an angel was, indeed, able to 

descend into the unholiness of 

the enemy camp of Ashur.  

ים  רִּ פָׂ סְּ בַּ תוּב  כָּׂ ֶ ּ ש    – טַעַם    12וּמַה 

לֵירֵד   יָׂכוֹל  אֵינוֹ  ךְ  לְאָׂ הַמַּ ֶ ש  וּם  ּ ש  מִּ

ה   טוּמְאָׂ מְקוֹם  בִּּ ךְ  כַּ ל  חוּק.    – כָּׂ דָּׂ

וּר ּ הֲרֵי מַחֲנֵה אַש  ֶ יחַ.    13ש   תּוֹכִּ

Regardless, whatever reason is 

given for the fact that the death 

of Egyptian firstborn was from 

“Hashem Himself” as opposed to 

an angel, the intention is the 

same, that at the time of the 

death of the Egyptian firstborns 

there was a revelation from the 

הַ  הְיֶה  יִּּ ֶ ש  אֵיךְ  ונָׂה  אַךְ  וָּׂ הַכַּ עַם,  טַּ

ינַת   חִּ בְּ ילּוּי מִּ יָׂה גִּ ז הָׂ אָׂ ֶ ד, ש  הַכֹּל אֶחָׂ

ין".   לְמִּ ל עָׂ  "סוֹבֵב כָּׂ

 
פָרִים:) 12 ס ְּ ו ר הָאַרִיזַ"ל וְעוֹד  ב ַּ סִד  ן הו א ב ְ ֵ ת אַ  – כ  ַ ּ בוֹד קְדוּש  רַת כְּ רוֹת וְ הֶעָׂ הֶעָׂ ים(. דְמוּ"ר בְּ יּוּנִּ  צִּ
13  " לה:  יט,  ב'  ים  לֶף". )מְלָׂכִּ אָׂ ה  ָׂ ּ ש  וַחֲמִּ ים  מוֹנִּ ְ ש  ה  מֵאָׂ וּר  ּ אַש  מַחֲנֵה  בְּ ךְ  וַיַּ ה'  מַלְאַךְ  צֵא  וַיֵּ

"י: ִּ יָׂיסוֹת"(.   וּבְרַש  י גְּ ֵ אש   "כּוּלָּׂם רָׂ
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level of Hashem as He is ‘Soveiv 

Kol Almin-Encompasses all 

Worlds.’  

This is the meaning of saying 

that the death of the Egyptian 

firstborns was from “I” – 

Hashem’s Being and Essence, 

and not from the level of how 

Hashem is ‘Memalei Kol 

Almin-Permeates all Worlds.’ 

י"   "אֲנִּ וְעַצְמוּתוֹ    –וְזֶהוּ  הוּתוֹ  מָׂ

ל   כָּׂ "מְמַלֵּא  ינַת  חִּ בְּ מִּ וְלאֹ  רֵךְ,  תְבָּׂ יִּ

ין".  לְמִּ  עָׂ

With all of this explanation, we 

can understand the answer to 

the question asked previously: 

Yom Tov is when there is an 

indwelling of Hashem’s 

Holiness from Above, and this 

revelation and indwelling is 

not possible to be manifest in 

our world without the initial 

removal of the External 

Covering of this world, which is 

created by the forces of 

unholiness that interfere with 

this revelation, as is written 

(Devarim 13:6), “And you shall 

destroy the evil from within 

you.”  

הַנַּ"ל:  יָׂא  ְ הַקּוּש  יוּבַן  זֶה  ל  כָּׂ ם                 וְעִּ

נְיַן   עִּ הוּא  הַיּוֹם־טוֹב  נֵּה  הִּ י  כִּּ

י   וְאִּ עֶלְיוֹנָׂה,  ה  ָׂ ּ קְדוּש  אַת  רָׂ ְ הַש 

ה זוֹ,   אָׂ רָׂ ְ ילּוּי זֶה וְהַש  הְיוֹת גִּּ ר לִּ ָׂ אֶפְש 

ים   יצוֹנִּ הַחִּ לָּׂה  חִּ תְּ מִּ ירוּ  יַּעֲבִּ ֶ ש  עַד 

כָּׂ  ֶ ש  מוֹ  כְּ ים,  ו( תוּב  הַמּוֹנְעִּ יג,  :  )רְאֵה 

ע  רָׂ עַרְתָּׂ הָׂ ' "וּבִּ  ".  כו 

Therefore, regarding Purim, 

first the Jewish People needed 

to “Kill 75,000 of their mortal 

enemies,” (see Ester 9:16), who 

were actually from the nation 

of Amalek, which is a powerful 

kelipah (force of unholiness), as 

is written (Bamidbar 24:20), 

חִּ  תְּ מִּ ים,  פוּרִּ י  בֵּ גַּ כֵן  רוֹג  וְלָׂ "הָׂ לָּׂה: 

שו   ֹנְאֵיהֶם   אֶלֶף"  –בְּ ט,    ע"ה  ר  )אֶסְתֵּ

ים טז( לֵקִּ יוּ עֲמָׂ הָׂ ֶ ה  14, ש  יפָּׂ יא קְלִּ הִּ ֶ , ש 

יב   כְתִּ דִּ כְּ ה,  כ(עֲצוּמָׂ כד,  לָׂק  :  )בָּׂ

יתוֹ עֲדֵי   לֵק וְאַחֲרִּ ם עֲמָׂ ית גּוֹיִּ ִּ "רֵאש 

 
ים".  14 לֵקִּ יוּ עֲמָׂ הָׂ ֶ סוּק(. –)"ש  ן עַל הַפָּׂ רְגּוּם יוֹנָׂתָׂ  תַּ
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“Amalek was the first of the 

nations [to attack the Jewish 

People], and its end will be 

permanent destruction.” It is 

also written (Devarim 25:19), 

“You must completely wipe out 

Amalek,” and (Ester 9:10) “the 

ten sons of Haman were killed.”  

מְחֶה   אוֹבֵד", תִּ חֹה  מָׂ יב:  '   15וּכְתִּ ;  כו 
ן  מָׂ נֵי הָׂ רֶת בְּ  .  16וַעֲש ֶ

Only after this, they 

established (ibid. 9:17-19) “a 

day of celebration and joy… 

and sending portions of food to 

one’s friends (mishloach 

manos), and gifts to the poor,” 

which signifies a revelation of 

holiness as the cause of the 

celebration.   

כָּׂ  ה  וְאַחַר  תֶּ ְ ש  מִּ "יוֹם  וּ  ש  עָׂ ךְ 

ה" מְחָׂ יח(  וְש ִּ יז.  ם,  ָׂ לוֹחַ  )ש  ְ ש  "וּמִּ  ,

נוֹת   ' מָׂ יט(  "כו  ם,  ָׂ לּוּת    –   )ש  תְגַּ הִּ

ה.  ָׂ ּ דוּש   הַקְּ

By way of analogy: When a 

king wishes to live in a new 

house, first it has to be cleaned 

from all filth and dirt before he 

can move into it.  

רוֹצֶה   ֶ ש  כְּ לֶךְ  הַמֶּ ל:  ָׂ ש  מָׂ רֶךְ  דֶּ וְעַל 

אֲזַי    , ש  דָׂ חָׂ ת  בַיִּ בְּ ה  ירָׂ דִּ לוֹ  הְיוֹת  לִּ

ינּוּף   ל טִּ כָּׂ הּ מִּ יךְ לְנַקּוֹתָׂ רִּ לָּׂה צָׂ חִּ תְּ מִּ

כְלוּךְ  'וְלִּ  .  כו 

Similarly, before there can be a revelation of the Holiness of Hashem 

in this world, the world needs to be cleaned from the forces of 

unholiness. 

This is why this process of 

establishing the Yom Tov of 

Purim required two seperate 

days – one day, the 13th of Adar, 

to remove the concealment on 

holiness, and then the next day, 

the 14th of Adar was the 

revelation of holiness.  

ים   נֵי יָׂמִּ ְ ש  יָׂה זֶה בִּּ כֵן הָׂ ד    – וְלָׂ יוֹם אֶחָׂ

תוֹ   חֳרָׂ לְמָׂ ךְ  כָּׂ וְאַחַר  ה  רָׂ הַהַעֲבָׂ

ילּוּי.    הַגִּּ

 
לַּח יז, יד: 15 ַ ש  חֹה אֶמְחֶה אֶת זֵכֶר  )בְּ לֵק"(."מָׂ מְחֶה אֶת זֶכֶר עֲמָׂ צֵא כה, יט: "תִּּ לֵק". תֵּ    עֲמָׂ
ר ט, י(.  16 גוּ". אֶסְתֵּ רָׂ ים הָׂ הוּדִּ א צֹרֵר הַיְּ תָׂ דָׂ ן הַמְּ ן בֶּ מָׂ נֵי הָׂ רֶת בְּ  )"עֲש ֶ
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This is because the revelation 

on Purim was from the level of 

how Hashem is ‘Memalei Kol 

Almin-Permeates all Worlds;’ 

this Divine Light comes from 

one level to the next, step by 

step, first removing the 

impurity, and only then revealing 

the good. But they cannot both 

happen at one time. 

ינַת   חִּ בְּ מִּ ילּוּי  הַגִּּ יָׂה  הָׂ ֶ ש  י  לְפִּ וְהַיְינוּ 

יְדֵי   עַל  הוּא  ֶ ש  ין",  לְמִּ עָׂ ל  כָּׂ "מְמַלֵּא 

ה  הַדְ  גָׂ י   –רָׂ מַעֲבִּ לָּׂה  חִּ ' ר  תְּ י  כו  וְאִּ  ,

בַת אַחַת.  נֵיהֶם בְּ ְ הְיוֹת ש  ר לִּ ָׂ  אֶפְש 

However, the miracle of 

Pesach, which came about 

through a revelation of the 

level of how Hashem is ‘Soveiv 

Kol Almin-Encompasses all 

Worlds,’ which does not 

become differentiated and 

shines to all in the exact same 

way,  

ילּוּי   יָׂה עַל יְדֵי גִּ הָׂ ֶ פֶסַח, ש  ל נֵס דְּ אֲבָׂ

אֵינוֹ   ֶ ש  ין",  לְמִּ עָׂ ל  כָּׂ "סוֹבֵב  ינַת  חִּ בְּ

יר לְכוּלָּׂם   קוּת, וּמֵאִּ תְחַלְּ ינַת הִּ בְחִּ בִּּ

ד,   אֶחָׂ  כְּ

this makes it possible to have 

both of these two things 

[removing the evil and revealing 

the good] all at once, so that 

there could be a punishing of 

the Egyptians – through the 

Striking down the Firstborn of 

Egypt – and, at the same time, 

a revelation of Holiness to the 

Jewish People, to the extent 

that they sang the Hallel in 

praise of Hashem for this great 

miracle. 

ים אֵלּוּ   רִּ נֵי דְבָׂ ְ הְיוֹת ש  ן יָׂכוֹל לִּ עַל כֵּ

ם"  צְרַיִּ לְמִּ "נָׂגוֹף  ד:  אֶחָׂ א  נוֹש ֵ   –  17בְּ

ה   ָׂ ּ דוּש  הַקְּ לּוּת  תְגַּ וְהִּ כוֹרוֹת;  בְּ ת  מַכַּ

ל  מְרוּ הַלֵּ אָׂ ֶ אֵל עַד ש  רָׂ ש ְ '  18לְיִּ  . כו 

 
ם נָׂגוֹף    17 צְרַיִּ יְיָׂ' אֶת מִּ עְיָׂה יט)זהַֹר חֵלֶק ב בֹּא לו, א: וְנָׂגַף  ַ פֹא )יְש  ם,  נָׂגוֹף    –,  כב(  וְרָׂ צְרַיִּ לְמִּ

אֵל"(. רָׂ ש ְ פֹא לְיִּ  וְרָׂ
ים קיז, א(. 18 חִּ סָׂ  )רְאֵה פְּ
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Now the Alter Rebbe will address a different version of the story of the 

night of Pesach in Egypt, which would disprove the need of the above 

explanation that the miracle was from how Hashem is ‘Soveiv Kol 

Almin-Encompasses all Worlds’: 

Now, regarding what is written 

in certain Sefarim that this 

occurrence of the Death of the 

Firstborn was prior to 

midnight, but the other event 

of the revelation of Hashem to 

the Jewish People was after 

midnight, this is not the case.  

ים  רִּ פָׂ סְּ בַּ תוּב  כָּׂ ֶ ש  יָׂה  19וּמַה  הָׂ זֶּה  ֶ ש   ,

חֲצוֹת   לְאַחַר  וְזֶה  חֲצוֹת    – קוֹדֶם 

 אֵינוֹ,  

Rather, they both occurred at 

the exact same time. 
ד  זְמַן אֶחָׂ יָׂה בִּּ  . 20אֶלָּׂא הַכֹּל הָׂ

According to that variant version of the story, our above explanation is 

not conclusive. Since, if the death of the Egyptian firstborn occurred 

before midnight, and the revelation of Hashem happened after 

midnight, then we can say that Pesach is no different from Purim and 

Chanuka, when the unholiness was first removed, and only afterwards 

there was a celebration of the revelation of Hashem. 

However, as mentioned in the beginning of the maamar, this is not the 

correct version of the story. In truth, the death of the firstborns of Egypt 

only started at midnight, while the Jewish people were in the middle of 

celebrating their redemption.  

In fact, the death of the Egyptian firstborn occurred after the Jewish 

People finished eating the Korban Pesach and the Matzah, and had 

already started singing praises to Hashem, even before the death of the 

Egyptian firstborn. This means that at the same time that there was still 

great unholiness in Egypt, the Jewish People were already experiencing 

a great revelation of Hashem, which was expressed in their singing 

praises to Hashem.  

 
נָׂה(.  19 וָּׂ ים הַכַּ רִּ ה לְאֵיזֶה סְפָׂ אנוּ לְעֵת עַתָּׂ צָׂ  )לאֹ מָׂ
ר אֶּׁ  20 ו  ב  דִּ מוֹר ב ְ ָּ כוֹר וְש  נְיַן "זָּ עִּ א ב ְ הַאי גַוְונָּ ר כ ְ אֵּ תְב ָּ נ ִּ ֶּׁ ין מַה ש   " )וְעַי ֵּ מְרו  אֶּׁ ד נֶּׁ ר  סוֹף   – חָּ ו  ב  ד ִּ

תְ  ַ ם הַמ  ָּ ן ש  י ַ ת", יְעו  ב ָּ ַ ת יוֹם הַש   כוֹר אֶּׁ יל "זָּ תְרוֹ ע, ג(חִּ ה אוֹר יִּ  (. )תּוֹרָׂ
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In order for there to be a revelation that was accessible to the Jewish 

people in the midst of the intense Egypt unholiness, this revelation of 

Hashem had to come from how Hashem ‘Soveiv Kol Almin-

Encompasses all worlds’ equally, where there is no differentiation 

between Holiness and impurity. 
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Chapter 2  )ב( 

However, we need to 

understand how the Light of 

Hashem, ‘Soveiv Kol Almin-

Encompasses all worlds,’ is 

equally manifest everywhere 

and equalizes everything, as 

was stated previously, and 

before Him (Tehillim 139:12) 

“Darkness is like light,” and 

(Iyov 35:7) “If you will act 

righteously, what does that 

give to Him?” 

הוּא   הַסּוֹבֵב  ֶ ש  מֵאַחַר  ין:  בִּ לְהָׂ אַךְ 

וֶה   ְ וּמַש  וֶה  ָׂ ּ '"הַש  נָׂיו    21" כו  וּלְפָׂ נַּ"ל,  כַּ

ה" אוֹרָׂ כָּׂ ה  כָׂ ֵ חֲש  יב(  "כַּ קלט,  ים  לִּּ הִּ ,  )תְּ

דַקְתָּׂ  ם צָׂ ' וְ"אִּ יּוֹב לה, ז(  "כו   ,  )אִּ

 

 

The Light of how Hashem Encompasses all worlds equally doesn’t 

differentiate between holiness and unholiness. This is how it can also 

shine in a place of unholiness, unlike the Light of how Hashem 

Permeates all worlds. This is how the Jewish people were able to 

celebrate Divine revelation in the midst of the unholiness of Egypt, 

since the revelation was from how Hashem Encompasses all worlds. 

Then how is it possible that 

from that very same level of 

how Hashem ‘Soveiv-

Encompasses’ everything 

equally, specifically from there 

comes the power of Striking 

down the Egyptians? 

ךְ   ַ יוּמְש  ש   מַמָּׂ ם  ָׂ ּ ש  מִּ אֵיךְ  ן,  כֵּ ם  וְאִּ

ם צְרַיִּ הְיוֹת "נָׂגוֹף לְמִּ ' לִּ  "? כו 

If this level is revealed to holiness and unholiness equally, then why 

does it bring destruction on the wicked Egyptians? Seemingly, it should 

be revealed to the Egyptians the same way it is revealed to the Jewish 

people? 

The explanation is, based on 

what is written in Pri Eitz 

Chaim, in the explanation of 

י   "פְרִּ תַב בִּּ כָּׂ ֶ י מַה ש  נְיָׂן, עַל פִּּ עִּ אַךְ הָׂ

ים"   חַיִּּ ז( עֵץ  רֶק  פֶּ צְוֹת  הַמִּּ חַג  עַר  ַ ,  )ש 

 
ים"(. 21 ינִּ ל מַאֲמִּ יּוּט "וְכָׂ דוֹל". פִּּ טֹן וְגָׂ  )"קָׂ
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the section of the Hagaddah 

beginning, “ ',  כו    הָיִינו    עֲבָדִים

אֱלקֵֹינו    הֲוָיָה  וֹצִיאֵנו  י  וַ   – We were 

slaves… And Hashem 

(Havaya), our G-d (Elokeinu) 

took us out.” The Pri Eitz Chaim 

writes: “Abba (Wisdom-

Chochma-Havaya) and Imma 

(Understanding-Bina-Elokeinu) 

of Atzilus internalized in 

themselves the ‘arms’ i.e. 

attributes of Kindness and 

Severity of Arich Anpin 

(Hashem’s Will).” 

פֵירוּש   ינוּ    22בְּ יִּ הָׂ ים  דִּ ' "עֲבָׂ ,  כו 
א   אַבָּׂ אֱלקֵֹינוּ":  יָׂה  הֲוָׂ יאֵנוּ  וַיּוֹצִּ

 ֶ א ש  ימָּׂ יךְ־ וְאִּ אֲרִּ רוֹעוֹת דַּ וּ לַזְּ יש  לְבִּּ הִּ

ין.    אַנְפִּּ

  

See chart below: 

The meaning of this chart: Arich 

Anpin represents Will Power 

(Ratzon) that is above reason and 

intellect (Soveiv). Atzilus 

corresponds to the conscious levels of 

G-dly intellect and emotion 

(Memalei).  

In our will power, we have two 

tendencies: To pursue something and 

to reject something. These are the two 

aspects of “love (kindness)” and 

“severity (hatred)” as they exist in our 

Will. 

Now, in addition to these two 

tendencies, our Will Power can 

operate on two levels: Conscious and subconscious. If Will Power only 

operates on a subconscious level, it is possible that our true inner will is 

not at all expressed in our conscious functioning. In fact, it is possible for 

us to act in a way that is completely opposed to our inner will. 

For example, a Jew has an inner will and desire to connect to Hashem 

through the Torah and Mitzvos. He can also have an external desire for 

 
יָ' אֱלקֵֹינו :) 22 וַּ ה(. עֲבָדִים הָיִינו  . . הַּ דָׂ  נוֹסַח הַהַגָּׂ

רצון -אריך אנפין  

 סובב

גבורה  
 שבאריך 

חסד 
 שבאריך 

 

 אצילות 

 ממלא

 בינה 

 אלקינו 

 חכמה

 הוי' 
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material needs. Now, this inner will may remain subconscious to the extent 

that a Jew might, G-d forbid, do things that are the exact opposite of Torah 

and Mitzvos, which is the exact opposite of his inner will. A Jew can act 

based on his external desire for material pleasures at the expense of his 

inner will to connect to Hashem. 

However, when he becomes conscious of his inner will (when this inner 

will becomes revealed and expressed consciously) in his Chochma and 

Bina, and he realizes in his mind what his true inner desire is, then he will 

try his utmost to act in accordance with his inner will. He will strengthen 

himself to fulfill the Torah and Mitzvos in his daily life, even at the 

“expense” of his material desires. 

Similarly, Hashem’s Inner Will and desire is for the Jewish People and for 

holiness. His External Will is that there should be a world that is conducted 

according to the laws of nature. Now, when that Inner Will is not fully 

internalized in the “conscious” levels of Chochma and Bina of Atzilus, it 

is possible for the conduct of Atzilus to be according to the External Will 

only. This External Will gives life to the physical world and the laws of 

nature, at the expense of His Inner Will. This explains how it was possible 

for the Jewish People to be enslaved in Egypt, since they experienced the 

conduct of Atzilus based on the External Will, which creates the nature of 

the physical world. In the physical nature of the world, whoever is stronger 

can enslave those who are weaker. Thus, when the conduct of Azilus is 

according to the External Will, the Egyptians (representing nature) are able 

to rule over the Jews (representing that which transcends nature).  

The redemption from Egypt came about when the Inner Will of Hashem, 

His true desire for the Jewish People and holiness, became fully expressed 

and revealed into Atzilus. When that happened, the conduct of Atzilus 

shifted to be in accordance with Hashem’s Inner Will, where physical 

nature has no control over the Jewish People and holiness. 

In fact, this shift of the conduct of Atzilus from the External Will to the 

Inner Will, had a corresponding process within the Jewish People 

themselves. The consciousness of the Jewish People shifted from their 

external desires (for material sustenance), to their inner desire to connect 

with Hashem. As a result of this shift, they were able to show tremendous 

self-sacrifice in order to retain their Jewish identity. This self-sacrifice is 

expressed in their having fulfilled the commands to tie a sheep to their 

bedpost, to offer the Pesach offering, and to undergo a Bris Mila. (This is 

in addition to the great self-sacrifice of the Jewish women, whose faith in 

the Redemption was unbreakable, and who continued having children 
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despite the fact that the Egyptians were killing so many babies).  This shift 

within the consciousness of the Jewish People caused the shift in the 

“consciousness” of Atzilus, to become attuned to Hashem’s Inner Will. 

This, in turn, revealed Hashem’s Inner Will in the physical world by 

redeeming the Jewish People from slavery and destroying the unholiness 

of the Egyptians. 

Now, to fit that back into the words of the maamar: 

א“ -Abba- the Father” is a reference to the level of Chochma-אַבָּׂ

Wisdom of Atzilus. 

א“ ימָּׂ -Imma- the Mother” is a reference to the level of Binah-אִּ

Understanding of Atzilus. 

(These two levels are called “father and mother,” since these two 

aspects of intellect are the “parents” of the emotions and conduct). 

ין“  יךְ־אַנְפִּּ אֲרִּ רוֹעוֹת דַּ וּ לַזְּ יש  לְבִּּ הִּ ֶ  that ‘clothed’ within themselves, the - ש 

‘arms’ of Arich Anpin.” The levels of Chochma and Bina of Atzilus 

drew into themselves and absorbed the revelation of the “arms of Arich 

Anpin.” The ‘arms’ is a metaphor for kindness (the right arm), and 

severity (the left arm). Arich Anpin is the Will of Hashem that 

encompasses the world of Atzilus, similar to the way our subconscious 

encompasses our consciousness. These ‘arms’ of Arich Anpin are 

Hashem’s Inner Will and desire to give to that which is holy (right 

arm), and to destroy any unholiness (left arm). When Chochmah and 

Binah of Atzilus ‘clothed within themselves’ these two aspects of 

Hashem’s Inner Will, the entire mode of conduct of Atzilus (which is 

derived from the Chochma and Bina) shifted, in order to bestow life on 

that which occupies itself with holiness (the Jewish People) and to 

destroy that which is steeped in unholiness (Egypt). 

This means that the spiritual 

source of the Jewish People is 

from the level of ‘נִים ָ  face/the – פ 

innermost aspect of Hashem’s 

Will and desire. As it is written, 

“Hashem shall shine his ‘נִים ָ  – פ 

Countenance – to you.” 

(Bamidbar 6:25) 

 : ירוּש  ן   פֵּ ָׂ רְש  ָׂ ש  אֵל  רָׂ ש ְ יִּ נֵּה  הִּ י  כִּּ

תוּב   כָּׂ ֶ מוֹ ש  ים, כְּ נִּ ינַת פָּׂ חִּ בְּ )נָׂש ֹא ו,  מִּ

"; : כה( נָׂיו אֵלֶיךָׂ    "יָׂאֵר ה' פָּׂ
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The word ‘ים נִּ יוּת‘ face/countenance’ is related to the word-פָּׂ ימִּ נִּ  inner-פְּ

dimension,’ since it is through a person’s face that the inner dimension 

of the person’s soul is accessible. 

This is why you show your face to someone that you love, since you 

want them to connect to your inner self. Whereas, you turn your back 

on someone/something that you do not like, to remove any inner 

connection to that person/thing. 

Similarly, when Hashem shines His ‘ים נִּ  face/countenance,’ it refers-פָּׂ

to a revelation of the inner dimension of Hashem’s Light, the real inner 

desire and intention of Hashem to connect to us. 

The Egyptians, on the other 

hand, come from the level of the 

‘external aspect’ of Hashem’s 

Will, represented by the ‘ף -עוֹרֶּ

back of the neck,’   and the 

word ‘ף  shares the same ’הָערֶֹּ

letters of ‘ֹרְעה ַ  Pharaoh,’ the-פ 

king of the Egyptian.  

בְּ  ם מִּ ָׂ רְש  ָׂ ם ש  צְרַיִּ ים  וּמִּ ינַת אֲחוֹרַיִּ חִּ

רְעֹה    – פַּ עֹרֶף   – עוֹרֶף,  הָׂ יּוֹת   23אוֹתִּ

 '  .. כו 

When someone is forced to engage someone that they truly dislike, they 

speak to them without looking at them; they turn their face away and show 

them the back of their neck while talking to them. This represents the fact 

that they have no inner desire to connect to this person, and they are only 

talking to them because the situation demands it, for whatever reason. 

Similarly, Hashem truly hates the forces of unholiness, the Kelipa, which 

were embodied by the wicked Egyptians. The only reason that Hashem 

was ‘speaking’ to them (by creating them using His ‘Words,’ which create 

everything) was because it was a necessary part of the story of the Exodus 

(Yetzias Mitzrayim). This is called the ‘external aspect’ of Hashem’s Will, 

since Hashem only desires their existence as a ‘necessary evil,’ as it were, 

in order for the Jewish People to be refined and be able to receive the 

Torah. It is only a means to some other ends. The king of the unholiness 

was ‘רְעֹה עֹרֶף‘ Pharaoh,’ whose name is the same letters as-פַּ  the back-הָׂ

of the neck,’ symbolizing the furthest point from the level of ‘ים נִּ -פָּׂ

face/inner will.’ 

 
ה לְ  23 קּוּטֵי תוֹרָׂ יזַ"ל רֵיש  פָּׂ )לִּ אַרִּ מוֹת(. הָׂ ְ שַת ש   רָׂ
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At that time, in Egypt, there was 

a concealment on the revelation 

of ‘נִים ָ  the innermost level’ of–פ 

Hashem’s Will. This is because, as 

it says (Shemos 1:6), “And Yosef 

and all of his brothers and their 

entire generation passed away.” 

ים,   נִּ פָּׂ ר  הֶסְתֵּ ינַת  בְחִּ בִּּ יוּ  הָׂ ֶ ש  י  וּלְפִּ

אֱמַר   נֶּ ֶ י ש  מוֹת א, ו( לְפִּ ְ ת)ש  יוֹסֵף    : "וַיָּׂמָׂ

יו ל אֶחָׂ '  וְכָׂ  ",  כו 

During the lifetime of Yosef and his brothers, they revealed the inner 

desire that Hashem has for the Jewish People into the world. This removed 

the possibility of the external aspect of the world (the Egyptians) to control 

them, since it was obvious that they only exist in order to help the Jewish 

People serve Hashem.  

When these great Tzadikim died, the ‘inner will of Hashem’ for the Jewish 

people became hidden in the ‘external will of Hashem’ for the world to 

exist in the natural order. In that dynamic it became possible for the 

Egyptians to enslave the Jews. 

The flow of Life from Hashem at 

that time came from the ‘external 

aspect’ of Hashem’s will, like 

‘someone who throws something 

behind himself over the back of 

his shoulder to someone he 

doesn’t like.’   

ינַת   חִּ בְּ מִּ ה  כָׂ ְ מְש  נִּ ה  עָׂ פָּׂ ְ וְהַהַש 

תַר   בָּׂ דֵי  ָׂ ש  דְּ מַאן  "כְּ ים,  אֲחוֹרַיִּ

תְפוֹי"   , 24כַּ

 

This resulted in “we were slaves 

to ‘ֹרְעה ַ  Pharaoh,’” who-פ 

receives his life and existence 

from the ‘ף  back of the-עוֹרֶּ

neck,’ i.e., the external aspect of 

Hashem’s Will. 

לְפַרְעֹה",   ינוּ  יִּ הָׂ ים  דִּ "עֲבָׂ ן  כֵּ עַל 

ינַת עוֹרֶף  חִּ בְּ ן מִּ ם כֵּ ל גַּ קַבֵּ 'הַמְּ  כו 

Subsequently, though, 

“Havaya Elokeinu (Hashem) 

took us out (from slavery),” 

with these two Names of 

ה'   יאֵנוּ  "וַיּוֹצִּ ךְ:  כָּׂ אַחַר  ל  אֲבָׂ

וּ    –אֱלקֵֹינוּ"   יש  לְבִּּ הִּ ֶ א ש  ימָּׂ א וְאִּ "אַבָּׂ

 '  ",  כו 

 
נְיָׂ ה  רְאֵ )  24 רֶ א  תַּ תֵפוֹ ק כב: "פֶּ לְאַחַר כְּ כִּּ יכוֹ לוֹ  לִּ ְ ש  מַּ ֶ וֹנְאוֹ  . . .  ש  תְפוֹי לְש  תַר כַּ בָּׂ דֵי  ָׂ ש  מַאן דְּ כְּ

רְצוֹנוֹ  לּאֹ בִּּ ֶ קְרָׂ ה רְאֵ ". ש   (. קפד, את חֻקַּ א כג, ב.  זֹהַר חֵלֶק ג וַיִּּ
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Hashem, Havaya and Elokim, 

which represent “Abba 

(Chochma) and Imma (Bina)”  
of Atzilus, which internalized in 

themselves the ‘arms’ i.e. 

attributes of Kindness and 

Severity of Arich Anpin 

(Hashem’s Will).” 

This process causes that 

“Hashem should shine His 

Inner Will to become ‘נִים ָ – פ 

internalized.”  

"יָׂאֵר   ינַת  בְחִּ בִּּ ה  עָׂ פָּׂ ְ הַהַש  ך  ַ יוּמְש  ֶ ש 

נָׂיו",    ה' פָּׂ

This ensures that Hashem’s 

conduct will be expressed as 

revealed goodness and kindness 

“With us forever.”25 (See 

Tehilim 67:2) 

נוּ סֶלָׂה"  תָּׂ ךְ "אִּ ַ מְש   . 26וְעַל יְדֵי זֶה נִּ

We mentioned previously that the word ‘ים נִּ  face/countenance’ is-פָּׂ

related to the word ‘יוּת ימִּ נִּ  inner dimension.’ In the meaning of-פְּ

יוּת‘ ימִּ נִּ  :inner dimension’ there are two very different meanings-פְּ

1- The Inner Will and desire of Hashem, which is for the Jewish 

People and holiness. 

 
25 The Alter Rebbe is combining the ideas of two different verses: 

אֵלֶיךָׂ “ נָׂיו  פָּׂ ה'  ים‘ Hashem shall shine his -יָׂאֵר  נִּ  – פָּׂ

Countenance/Innermost aspect’ to you.” (Bamidbar 6:25) 

נוּ סֶלָׂה“ תָּׂ נָׂיו אִּ רְכֵנוּ יָׂאֵר פָּׂ יבָׂ נוּ וִּ נֵּ ים יְחָׂ  Hashem will be gracious to us-אֱלקִֹּ

and bless us, He will shine His ‘ נִי  םפָּ  – Countenance/Innermost aspect’ 

and be with us forever.” (Tehillim 67:2) 

The first verse is from Birkas Kohanim (the Priestly Blessings). We learn 

from it that the blessings we receive is when Hashem shines and reveals 

that His Innermost Will is for the Jewish People and holiness. 

The second verse is from Tehillim. We learn from it that when Hashem 

shines his Innermost Will in an internalized manner, this ensures His 

conduct will be revealed good with us forever. 
ים סז, ב: "אֱלֹ )תְּ  26 לִּּ ים הִּ נוּ סֶלָׂה"( . קִּ תָּׂ נָׂיו אִּ רְכֵנוּ יָׂאֵר פָּׂ יבָׂ נוּ וִּ נֵּ  יְחָׂ
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2- The process of becoming internalized, so that the Inner Will 

can permeate and become fully integrated into the inner 

dimension of Chochma and Bina. 

Here, the Alter Rebbe is explaining the verse based on the second 

meaning of ‘ים נִּ /פָּׂ יוּת  ימִּ נִּ פְּ .’ 

When the Inner Will of Hashem becomes internalized in Chochma and 

Bina, this causes Hashem’s conduct towards us to be revealed good. 

This is because Chochma and Bina, are “Wisdom and Understanding” 

of Atzilus, which guide and direct the conduct of the attributes of 

Kindness and Severity and all that occurs within creation. 

That is what happened at the time of the Exodus (Yetzias Mitzrayim), 

when His Inner Will for the Jewish People became completely 

internalized and integrated into Chochma and Bina. 

Even though, regarding the 

level of how Hashem ‘Soveiv 

Kol Almin-Encompasses all 

Worlds,’ i.e., Arich Anpin, it is 

written, “Darkness is like 

light,” i.e., there is the 

possibility for unholiness to exist 

just as holiness, as explained 

above, so how would the 

revelation of this level destroy 

the unholiness of the Egyptians 

and Pharoh? 

כּוֹלָּׂא   "סוֹבֵב  ינַת  בְחִּ בִּ דְּ ב  גַּ עַל  אַף 

ה   כָׂ ֵ חֲש  ד עַצְמוֹ נֶאֱמַר "כַּ צַּ ין" מִּ לְמִּ עָׂ

נַּ"ל,   ה" כַּ אוֹרָׂ  כָּׂ

We explained above that the level of Arich Anpin is analogous to the 

subconscious level of the person. In the subconscious, there exists the 

possibility of connecting to things that the person likes and focusing on 

things that the person hates. Since the subconscious gives room for 

things that the person hates, tapping into the subconscious should 

seemingly not be the answer to resolving a person’s problems of being 

involved in things that are harmful or hateful to the person.  

Nonetheless, when a person takes what exists in his subconscious and 

brings it up to his conscious mind, he becomes cognitively aware of 

which aspects he truly wants, and which aspects he only wants 

superficially, or what he hates, altogether. This enables him to reject 
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the negative or superficial things and embrace his true, inner ambitions 

and yearnings. 

Similarly, on the level of Arich Anpin (the level that encompasses 

Atzilus and all worlds like the subconscious encompasses the 

conscious) there exists the possibility for holiness and unholiness 

simultaneously. However, when this level becomes internalized in the 

‘concious’ level of Chochma and Bina (Wisdom and Understanding), 

then the Inner Will of Hashem becomes differentiated from the 

External aspect of Hashem’s Will. This causes that Hashem’s conduct 

should show how He loves holiness and hates unholiness. 

Nevertheless, the Light of how 

Hashem ‘Soveiv Kol Almin-

Encompasses all Worlds’ i.e., 

Arich Anpin, must shine into the 

world through the level of 

Hashem’s Light that ‘Memalei 

Kol Almin-Permeates all 

Worlds,’ i.e., Chochma and 

Bina of Atzilus which flow into 

the attributes of Atzilus.  

הֲרֵי   ל  יְדֵי  אֲבָׂ עַל  יר  מֵאִּ הַסּוֹבֵב 

ין",  לְמִּ ל עָׂ ינַת "מְמַלֵּא כָּׂ חִּ  בְּ

We see this process reflected in 

how, from the ‘ חָלָל-Space for 

Existence’ there comes forth a 

ו‘  Ray’ of focused Divine-ק ַ

Light. 

ו   ךְ הַקַּ ַ מְש  לָׂל נִּ ן הֶחָׂ הֲרֵי מִּ ֶ ' ש   ,  כו 

Originally, Hashem’s Infinite Light filled all of existence, leaving no 

possibility for an entity to exist with a feeling of independence or 

separateness from Hashem. To create the world, Hashem had to make 

a ‘לָׂל  Space for Existence,’ where the Infinite Light is hidden in order-חָׂ

to enable the existence of various levels and worlds that seem to have 

their own independent existence. This ‘לָׂל  ’Space for Existence-חָׂ

encompasses all worlds and beings that dwell therein. 

This ‘לָׂל  Space for Existence’ has in it the potential to become worlds-חָׂ

and beings.  

In Tanya, chapter 48, the Alter Rebbe gives an analogy of the power of 

imagination. In a person’s mind he can imagine a (relatively) endless 
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possibility of things and beings, creating worlds and their citizens in 

his thoughts. What are those ‘worlds’ made out of? The very fabric of 

his imagination. 

Similarly, the ‘לָׂל  Space for Existence’ is the fabric of Hashem’s-חָׂ

‘thoughts,’ as it were, from which all worlds and beings come into 

existence. 

Now, when a person imagines a specific object, he is taking the 

unlimited potential in his imagination and limiting it into a condensed 

‘ray’ of focused thought, in order to produce a specific image. 

Similarly, when Hashem created all the worlds in the ‘לָׂל  Space for-חָׂ

Existence,’ He took from the endless potential of possible beings and 

limited it into a ‘ו  Ray’ of focused Divine ‘thought’ to produce-קַּ

specific worlds and beings. 

We see from this process that the ‘Encompassing Light’ must be 

focused and limited through ‘Permeating Light’ – similar to focused 

specific thoughts – to produce anything specific. 

Because of this, when the encompassing level of Arich Anpin shines 

through Chochma and Bina of Atzilus – the permeating level – it 

becomes defined and crystallized. 

During this process of crystallization, the difference between the Inner 

Will and the External aspect of the Will becomes fully evident. 

Due to this internalization of 

the Encompassing Light of Arich 

Anpin in the ‘Memalei-

Permeating Light’ of “Abba 

and Imma that internalized in 

themselves the ‘arms’ i.e., 

attributes of Kindness and 

Severity of Arich Anpin 

(Hashem’s Will),” this brought 

about the miracle “That He took 

us out of Egypt from slavery to 

freedom” (Haggada Shel 

Pesach). 

ינַת   בְחִּ בִּּ זוֹ  וּת  ש  תְלַבְּ הִּ ד  צַּ וּמִּ

וּ   יש  לְבִּּ הִּ ֶ ש  א  ימָּׂ וְאִּ א  "אַבָּׂ מְמַלֵּא, 

 ' ם  כו  צְרַיִּ מִּּ מִּ נוּ  יאָׂ הוֹצִּ ֶ "ש  ךְ  ַ מְש  נִּ  ,"

 מֵעַבְדוּת לְחֵירוּת". 

[This ends the main text of the maamar]. 
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The Tzemach Tzedek, in the following note, explains that, based on 

the above explanation, we can understand the difference between the 

miracle of Pesach and those of Chanuka and Purim, (which was the 

original question of the maamar): 

(See what is explained 

elsewhere, based on the Zohar 

(Vayikra beg.) on the idea 

expressed in the verse (Yeshaya 

7:11), “Request for yourself a 

sign [from Hashem your G-d: 

Ask either from the depths or 

from the heights Above],” that 

miracles occur on two levels: 

מָׂ   27)  אֵר בְּ תְבָּׂ נִּּ ֶ ּ ין מַה ש  קוֹם אַחֵר,  וְעַיֵּ

א,   קְרָׂ וַיִּּ ה  ָׂ ש  רָׂ פָּׂ רֵיש   הַזֹּהַר  י  פִּּ עַל 

אַל לְךָׂ אוֹת   ְ נְיַן "ש  עִּ 'בְּ ים  28" כו  סִּּ הַנִּּ ֶ , ש 

נֵי מַדְרֵגוֹת:   ְ ש  ים בִּּ אִּ  בָּׂ

 

The first: On the level of 

“…ask [a sign from Hashem] 

from the depths…,” meaning 

from the final letter ‘ה-Hei’ [of 

Hashem’s four-letter Name 

Havaya] which becomes 

invested in the garments of 

nature. 

א'   לָׂה"  – הָׂ אָׂ ְ רֶךְ "הַעְמֵק ש  ם(   עַל דֶּ ָׂ ,  )ש 

ה,   אָׂ תְרָׂ בַּ ה'  מֵאוֹת  וְהַיְינוּ 

בַע.  י הַטֶּ ֵ לְבוּש  ת בִּּ ֶ ש  תְלַבֶּ מִּּ ֶ  ש 

Hashem’s holiest name is ה-ו-ה-י . The final letter, the second ה '  

corresponds to the Sefira (attribute) of Malchus/Royalty. This is the 

 
וֹ"    27 מ  יש  עִּ ק אִּ בֵּ אָּ יל "וַי ֵּ תְחִּ ר הַמ ַ ו  ב  דִּ לַח, ב ְ ְ ש  ת וַי ִּ ַ ש  רָּ פָּ ר ב ְ אֵּ תְב ָּ נ ִּ ֶּׁ ין מַה ש   ה אוֹר כו,  וְעַי ֵּ )תּוֹרָׂ

"ב( י  ב ֵּ ג ַ ר ,  ֶּׁ ש  נ ֶּׁ כ ַ יה ַ  גְב ִּ ת ַ ם  .[    אִּ ידְךָּ מִּ ].  אוֹרִּ ם  ָּ ד(בַדְ )עוֹ "  ש   א,  ר  יָׂה  ו  ב  דִּ ב ְ ץ,  ק ֵּ מִּ ת  ַ ש  רָּ בְפָּ ו   .
ים"   ךָּ מְקוֹר חַי ִּ ְ מ  י עִּ יל "כ ִּ תְחִּ ה אוֹר לד, ד(הַמ ַ ירו ש  ")תּוֹרָׂ פֵּ ן , ב ְ ךָּ מִּ ְ דְש  עוֹן קָּ ְ מ  ה מִּ יפָּ קִּ ְ הַש 

ל  אֵּ רָּ ש ְ ת יִּ ךָּ אֶּׁ ְ ת עַמ  ךְ אֶּׁ רֵּ בָּ ם ו  מַיִּ ָּ בוֹא כו, טו("  הַש   לְעֵּ )תָּׂ ַ . ו  ר הַמ  ו  ב  ייל סוֹף ד ִּ ין מַה  תְחִּ בִּ ל "לְהָּ
י " ב ֵּ ה זוֹ", ג ַ ה מַצ ָּ דָּ הַג ָּ ב ב ַ תו  כ ָּ ֶּׁ ר ש   י הו א וְלֹא אַחֵּ י  אֲנִּ ב ֵּ כוֹל", ג ַ ם אָּ יל "וַאֲכַלְת ֶּׁ תְחִּ ר הַמ ַ ו  ב  בְדִּ ". ו 

יא " ם לְהַפְלִּ כֶּׁ ָּ מ  ה עִּ ש ָּ ר עָּ ֶּׁ ימֵּ )יוֹאֵל ב, כו("  אֲש  יל "ש ִּ תְחִּ ר הַמ ַ ו  ב  ם"  . וְסוֹף ד ִּ י כַחוֹתָּ קּוּטֵ נִּ י  )לִּ

ים מה, ב־ג(תוֹ  ירִּ ִּ ּ יר הַש  ִּ ה ש     .רָׂ

ן   נְיָּ עִּ ר מֵּ אֵּ תְב ָּ נ ִּ ֶּׁ ין מַה ש   א וְעַי ֵּ ינַת מְמַל ֵּ חִּ י ב ְ יר עַל יְדֵּ אִּ ב מֵּ וֹבֵּ הַס  ֶּׁ יאו     –  ש  בִּ יל "יָּ תְחִּ ר הַמ ַ ו  ב  דִּ ב ְ
 "' ת כו  ה אוֹר צ, א(לְבו ש  מַלְכו   .  )תּוֹרָׂ

ם ה' אֱלקֶֹיךָׂ הַעְ  28 לָׂה אוֹ הַגְ )"מֵעִּ אָׂ ְ הַּ מֵק ש  עְיָׂה ז, יא(. בֵּ ַ עְלָׂה". יְש    לְמָׂ
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lowest level of Atzilus, and is the direct source of creation. It 

‘descends’ to be involved and invested in the lowliest of creations. 

Since it is the level of Atzilus that ‘descends to the depths’ of the 

creations, it is referred to as ‘the depths.’ Thus, asking for a sign from 

Hashem from ‘the depths’ means to receive a revealed miracle from 

Malchus of Atzilus. 

Miracles that derive from this level become clothed in natural events. 

The miracle of Purim, and the miracle of the victory of Chanuka came 

clothed in nature, in perfectly Divinely orchestrated events in the Purim 

story, and, on Chanuka, in the battles of the Maccabees and their 

bravery and tactics etc.29 

Even though it is clear that both Purim and the Maccabees’ victory 

were miraculous in their outcomes, the way in which they transpired 

was seemingly natural. 

This is because those miracles derive from Malchus of Atzilus, the final 

letter ה'  of Hashem’s Name. 

The second: On the level of 

“From the heights Above,” 

such as the miracles of the 

Exodus from Egypt and the 

Splitting of the Sea, which 

completely transcended the 

laws of nature. 

"הַ   – וְהַב'   רֶךְ  דֶּ עְלָׂה" עַל  לְמָׂ הַּ    גְבֵּ

ם( ָׂ ם )ש  צְרַיִּ מִּ יאַת  יצִּ דִּּ ים  סִּּ נִּּ כַּ  ,  

לְגַמְרֵי   ים  יּוֹצְאִּ ֶ ש  יַם־סוּף,  יעַת  וּקְרִּ

בַע.  רְכֵי הַטֶּ דַּ  מִּ

This [miracle beyond nature] is 

the result of a revelation 

coming from the level of how 

Hashem ‘Soveiv Kol Almin-

Encompasses all Worlds,’ i.e., 

Arich Anpin, which shines 

through the channels of how 

ילּוּי   גִּּ מִּ ךְ  ַ מְש  נִּ הוּא  ֶ ש  י  לְפִּ וְהַיְינוּ 

רַק   ין",  לְמִּ עָׂ ל  כָּׂ "סוֹבֵב  ינַת  חִּ בְּ

 ֶ ינַת "מְמַלֵּא".  ש  חִּ יר עַל יְדֵי בְּ אִּ  מֵּ

 
29  Parenthetically, the miracle of the oil burning for eight days was 

completely supernatural, similar to the miracle of Pesach, unlike the 

military victory. This is one of the main reasons that the main emphasis of 

Chanuka is on the miracle of the oil, more than the miracle of the physical 

military victory. 
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Hashem ‘Memalei Kol Almin-

Permeates all Worlds,’ i.e. 

Chochma and Bina of Atzilus.  

This is the meaning of the 

Zohar’s comment that “[a sign 

from Hashem] from the heights 

Above,” refers to the letter ‘י-

Yud’ of the Name Havaya. 

עְלָׂה   הַּ לְמָׂ א אוֹת יוּ"ד    –וְזֶהוּ "הַגְבֵּ דָּׂ

יָׂה".  ם הֲוָׂ ֵ ש   דְּ

Miracles that derive from Malchus, which ‘descends to the depths’ of 

creation, come clothed in natural means. 

However, miracles that derive from Chochma of Atzilus, 

corresponding to the first and highest letter of Hashem’s Name Havaya, 

come in completely supernatural ways. This is because Chochma (and 

Bina) receive from Arich Anpin, which is completely beyond the 

limitations of worlds and nature. 

When Chochma and Bina receive an overwhelming revelation from 

Arich Anpin, from Hashem’s Encompassing Light, this is expressed in 

our world as a superanatural miracle. 

This is the idea explained 

earlier in the maamar of “Abba 

(Chochma) and Imma (Bina) 

which internalized in 

themselves the ‘arms’ 

(Kindness and Severity) of 

Arich Anpin.”) 

וּ   יש  לְבִּּ הִּ ֶ א ש  ימָּׂ א וְאִּ נְיַן "אַבָּׂ וְהַיְינוּ עִּ

 ' נַּ"ל(. כו   :  " כַּ

[This concludes the note of the Tzemach Tzedek]. 

In other words, the fact that on Pesach it was possible to celebrate on 

the day of the miracle, unlike on Purim and Chanuka, is explained as 

follows: 

On Chanuka and Purim, when the miracles come from Malchus, 

clothed in nature, only after the enemy is defeated can we celebrate. 

This is the natural way of how things work in this world. 

On Pesach, when the Encompassing level of the Inner Will of Hashem, 

the ‘arms’ of Hashem’s love for holiness (right arm) and hate for 
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unholiness (left arm), were revealed into Chochma and Bina of Atzilus, 

this produced the supernatural miracle of Pesach. 

Since the miracle of Pesach was from a level transcending all 

limitations of the natural order, it was possible for them to feel Divine 

revelation and celebrate at the same time that the Egyptians were being 

punished. The revelation of Hashem was so lofty that it wasn’t blocked 

out by the presence of the Egyptians. 

This is in contrast to the revelation of Purim and Chanuka, which could 

not be felt and celebrated until the enemies and the unholiness were 

removed. 

                                                                                                         
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Summary of the Maamar 

Q1. Why is it that Pesach is celebrated on the day when Hashem 

miraculously destroyed our enemies, whereas Purim and Chanuka are 

celebrated on the day following the victory of the Jewish People over 

their enemies? 

A1. On Pesach, the Jewish People experienced a revelation of 

Hashem’s Light that “Soveiv-Encompasses” all worlds. This was 

expressed in supernatural miracles that completely transcend the 

natural order of things. This Light is so unlimited that it is able to shine 

even in a place where unholiness is still present. Thus, it was shining 

to the Jewish People in their homes at the same time that it was 

destroying the Egyptian firstborn. 

However, the miracle of the military victory of Chanuka and Purim was 

from Hashem’s Light that comes down to “Memalei-Permeate” worlds 

in an orderly fashion. This was expressed in miracles that came clothed 

in seemingly natural means, like a smaller army defeating a larger 

army. (This is in contrast to the death of the firstborn in Egypt, when, 

in one second, all the firstborns of Egypt, wherever they were, simply 

dropped dead without any natural cause whatsoever). Since the 

miracles of Chanuka and Purim came from the Light that follows an 

orderly progression, the ‘natural’ order of things is to first remove the 

unholiness and only then can the holiness be felt and perceived. This is 

why only after the enemies of the Jewish People were defeated was it 

possible to fully experience and celebrate the miraculous salvation 

from Hashem. 

Q2. If the miracle of Pesach was from Hashem’s Light that 

“Soveiv-Encompasses” everything equally, including allowing 

unholiness to exist, then why would the revelation of that level cause 

the destruction of unholiness? 

A2. When the Light that “Soveiv-Encompasses” everything equally 

becomes internalized in the “Memalei-Permeating” Light, this 

fundamentally changes how the “Soveiv-Encompassing” Light 

functions.  

This is similar to a person’s subconscious and conscious. 

Subconsciously, a person has room for things he loves, and also has the 

capacity to dwell on things he hates, or enable unhealthy practices that 

could be harmful to himself. However, when he digs deep down inside 
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of himself and becomes conscious of what he truly wants in life, then 

he will be able to embrace his true desire and ambition and reject any 

unhealthy desires that are lingering in his subconscious.  

Similarly, in Hashem’s Will that encompasses all worlds, there is room 

for both holiness, which Hashem loves, and also for unholiness, which 

Hashem essentially hates (but wants to exist superficially, so that we 

will have free choice to serve Him). However, when Hashem’s Will 

becomes internalized in Chochma and Bina of Atzilus, the Wisdom and 

Understanding of Atzilus (the “Memalei-Permeating” Light), then it 

becomes differentiated between holiness and unholiness. This effects 

that the fact that Hashem loves holiness and the Jewish People and 

hates and rejects unholiness should become revealed in our world. 

 

Lessons in the Service of Hashem from the Maamar 

1- Hashem is always making miracles for us. Some are completely 

supernatural and some come clothed in nature. We need to keep 

our eyes open to see the miracles that Hashem is always making 

for us, and celebrate them. 

2- In order for us to experience the spiritual “Exodus from Egypt,” 

we need to relive the process that brought it about: The Jewish 

People internalized their subconscious faith and belief in 

Hashem. They brought this faith into their consciousness so 

that it could affect them to serve Hashem with self-sacrifice, 

despite any challenges and influences from around them. This 

caused Hashem’s ‘hidden’ love for the Jewish People and 

holiness to be ‘consciously’ manifest in the world.  

Each one of us needs to tap into our unlimited subconscious 

faith and belief in Hashem and internalize it, making it fill our 

entire consciousness. We need to process this faith to the point 

that we realize that the only thing important in our lives is to 

serve Hashem and reveal Him in the world, and all of our 

material needs are of secondary concern. This will bring about 

our own personal redemption, and, in turn, affect the complete 

redemption through Moshiach, immediately! 
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Likutay Torah English translation project: 

With Hashem’s help we would like to present this installment of 

Lessons in Likutay Torah. 

The original text of the maamarim with נקודות and punctuation is 

presented side by side with a phrase by phrase translation and 

explanation. The translation of the text is in bold whereas the 

commentary is in regular font. The explanations of general concepts 

that are not directly relevant to understanding the flow of the maamar 

are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets in 

the original Likutay Torah have been moved to the Hebrew footnotes 

and left untranslated. 

The Goal 

The main purpose of this project is to enable the reader to learn the 

Likutay Torah in the original. By learning the words, structure, and 

concepts of the maamarim, eventually they should be able to learn it by 

themselves in the original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright 

by the Kehot Publication Society, a division of Merkos L’inyonei 

Chinuch Inc., and are reprinted here with special permission. To 

purchase the original visit www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the 

maamarim, the administrator of the מנוקד תורה   project for לקוטי 

helping with the נקודות and punctuation, to see any Maamar from 

Torah Or/Likutay Torah with נקודות  go to his website 

www.ChassidutBehirah.com,  to R’ Baruch Katz for creating and 

managing the website, and Rabbi Yitzchok Miller for editing. 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen 
Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

בן   ל"זלעילוי נשמת הרה"ת ר' חיים שניאור זלמן יהודה 
 יבלחט"א ר' אהרן לייב שיחי' 

*** 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com  
*** 

Did you enjoy this maamar? Please consider partnering in 

this project making Likutei Torah/Torah Or available to 

many! 

To partner by giving monthly (or one time) go to 

www.donorbox.org/learnchassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com  

http://www.chassidutbehirah.com/
http://www.donorbox.org/learnchassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

